Newva et Verera, English Edition, Val, 15, No. 2 (2017): 379013

Ressourcement in the Age of Migne: The Jesuit
Theologians of the Collegio Romane and the Shape
of Modern Catholic Thought'

C. Micuarr Snpa
Seton Hall University
Senth Orange, NJ

GIOVANNI PERRONE and the nineteenth-century theological
movement he mitiated known as the Rloman School assume at best
only a meager place in histories of modern Roman Catholicism.
Both, however, were of major and even defining significance for the
development of the contemporary Church. Perrone was responsible
for the first Rioman theological curriculum designed to teach Church
leaders a theological method for responding to intellectual and social
changes that swept through Europe during the mineteenth century.
Perrone and students of his carriculum dominated papal congrega-
tions involving doctrine from the 1840s until the early pontificate of
Leo X1 Members of the Roman School played seminal roles in the
development of magisterial teaching on the Church, papal authority,
the lmmaculate Conception of Mary, Gith, reason, revelation, tradition,
and a number of issues relating o the Church’s relationship o the
modern world. The Roman School provided Roman Catholics with a
comprehensive response 1o ground-shifting developments in the socal,
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religions, political, and intellectual landscape of the post-revolutionary
West. These changes would have a protound impact upon modern
Cartholicism as a global instimnon.

Yet, the Roman School numbers among the most neglected move-
ments in modern Catholicism. One of the goals of this article will be
to show that Perrone and the movement he inaugurated were no less
important than, for example, Barogue Scholasticism, Jansenism, the
MNeoscholastic Reevival, or Ja Noewvelle Theologie tor the formation of
contemporary Catholicism.

The following pages offer an overview of Perrone’s thought and
the Roman School under four headings, The first sketches the basic
features of the Roman School, including the movements main
firures, institutions, and questions of periodization and geograph-
ical expanse. The second offers an outline of the Roman School’s
muajor theological themes and priorities. The third section explores
Glovanni Perrone’s theological curriculum, the Pracleciones Theologi-
cae, and shows how the curriculum provided a framework for subse-
quent representatives of the oman School. These younger members
of the Roman School also made significant contributions to theology
and magisterial teaching and are covered in the fourth section. The
fifth and final section traces features of the oman School’s influence
i the nineteenth and twentieth centuries, and offers sugpestions for
furure study.

Historiography
It will be helpful to trace a few features of the Roman Schoaol from
a historiographical perspecrive at the oumser, since the term iself was
first used in the cwentieth century and calls for cerrain qualifications,
The first scholar to emplay the term “Roman School”™ was Heribert
Schauf in his 1938 study, Carl Passaglia ond Clemens Schrader; Reitrag zu
Thealogiepeschichie des newnzelnten Jehrdmnderis, which Schaut completed
as a doctoral dissertarion under Sebastian Tromp ar the Gregorian
University in Riome,? Walter Kasper later used the rerm in 1961 in his
important Habilitationssdhrift under Josef Geiselmann at the Universicy
of Tubingen, Die Lehwe von der Tradition in der Romischen Schule Since
then, the category has slowly come into use among a small number of

*  Heribert Schauf, Carl Paszaglia wund Clamens Schrader: Beitrag xu Theologiepes.
chiclte des wesnzehoten Jahrbunderts (Roome: Typis Pontificiae Universitatis
Gregornanae, 1938).

o Waler Kasper, [¥e Lefire vor der Tiadition dn der Roneischen Schuade (Froibuorg
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specialists focusing on this period.’ However, even today, the category
remains underutilized ouide of German and Tralian historiography
and is almost unknown in English and French scholarship.®

The term “Foman School™ must be understood in both a narrow
and broad sense. It refers specifically to a group of influential Jesuits
who taught dogmaric theology at the Callegio Romano—today called
the Pontifical Gregorian University—during  the middle decades
of the nineteenth century: Giovanni Perrone (1794-1876), Carlo
Passaglia (1812-1887), Clemens Schrader (1820-1873), and Johann
Baptist Franzelin (1816-1886). More broadly, though, the “IRoman
School™ must also be understood to include theologians and Church
lcaders who trained in Rome during this peried—especially at the
Collegio Romano, the Collegium Cermanicm, and the Propaganda—
for many of these fpgures impacted the Church well beyond lealy
and Rome. These “foreign representatives” of the Roman School
included Joseph Kleatgen, Matthias Scheeben, Heinrich Denzinger,
Franz Hettinger, and Willibald Maier in Germany:® Henry Manning
and Willlam George Ward in Englind; Jean-Baptiste Malou in
Belgium; and to some extent also Archbishop George Darboy in
France {as well as a host of less-prominent figures).”

K'.Iﬂ Nt,‘!llﬁ!lll, I'"Ilull!‘isu:b’ll‘: Schule™: Huuhm‘]'lhjngull IJni‘l l]hl!l‘{l‘!gl]l’lgl:ﬂ aur
genaueren Besommung,” Gregerianum 63 (1982), 67 7-9%.

The degree to which Anglophone scholamshup remains adrift from German
and ltalian histoniography can be observed m Oliver Rafferty’s recent article
“The Thomistic evival and che Relationship between the Jesuits and the
Papacy, 18781914 Theological Studies 75.4 (20143 T40-T73, which remains
dependent upon Gerald MeCools unbalanced  Nivcteenihi-Century Scholaste-
cisme: The Search for a Unitary Method (Mew York: Fordham University Press,
1977). Compare Faffertys work with a German scholars recent overview
aof the Meoscholastic movement: Peter Walter, ™ Dien Weltkmeis taglich von
Werderben bringenden Irrtumern befreien’ (Lea Xz die Internationalis-
ierung der theologischen Wissenschafswele am Beispiel der Mevscholaseik,”
i Transnationale [ Mmewdonen wissenscafficher Thealogie, ed. C. Arnold, and ].
Wischmever (Gottingen: Vandenhoeck & Roupreche, 2003), 31954,

* Kard Neufeld, “Zur “Ronuschen Schole” im deutschen Sprachraum,” in Geist
wnd Kiehe: Studien zur Theologie am Umield der boiden Vigkanischen Konzilion,
Coedenileensoherift fur Heribert Schaf, ed. H. Hammans, H. I eodenbach, and
H. Sonnemans (Paderborn: Ferdinand Schomngh, 1991), 323—40; Auguston
Kerkvoorde, “La formation theologique de M. [ Schecben o Rome, 1852—
1859 Ephemerides Theologicar Lovanienses 22 [1946): 174-93; Aidan Nich-
ols, Ronunce amd Spstem: The Theolopical Synthesiz of Mahias Josepl Scheehen
[Drenver, CO: Augustine Institute, 2000), 6-9.

Charles Shea, " Giowanmt Perrones Theologrical Corricolum and the Fira Vati-
can Council " Revwe d histoire ecclesiastique 11034 (20015): TH—816. |
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Periodization for the Floman School can also be regarded in both a
broad and a narrow sense. Although the first of the Roman School’s
theclogians, Giovanni Perrone, began teaching at the Collegio Remano
in 1824, an initial date for the Fooman School as a movement might
best be placed in 1835, the year of the publication of Perrone’s influ-
ential theological curriculum, the Praclecriones Theologicae. Cine could
reasonably date the end of this movement cither in 1879, the year of
Leo XIII's encyclical Aeterni Parriz, or in the year of Johann aptist
Franzelin's death, 1886, This periodization can be projected forward,
however, to include certain aspects of the Roman School’s influ-
ence upon theologians and Church leaders who would otherwise be
regarded as associated with the Neoscholastic Rievival. These include
figures like Leo XIIL, Louss Billot, Martin Grabmann, Sebastian
Tromp, Heribert Schauf and others who, in their own ways, helped
to spread the oman Schools influence beyond the 1880s and into
the twenticth century.

The precise limits and influence of the Roman School pose chal-
lenges from a historiographical standpeint. By the carly 18505 and
beyond, it is important to recognize a host of complex relationships
between the Roman School and the Neoscholastic Revival that
partially overlapped with the movement and ultimately surpassed
it. There were significant differences between these two currents
of thought in priorities of theological sources, methadology, train-
ing, and style. There were also penerational differences in mindset
invelving complex relations to political developments on the lralian
Peninsula and in Europe. Furthermore, there were shifting genera-
tiohal disparities between the two theological movements in terms of
insticutional representation within the Church. By the late 18505, for
example, studies at the Collepio Romano itself underwent comprehen-
sive reform to bring the instruction there into closer alignment with
the thought of Thomas Aquinas.® Yer, at the First Vatican Council in
18710, the Roman School’s theological vision remained predominant.
Between the 183(0s and 1870z, there were also representatives of the
Foman School, such as Johann Franzelin at the Collegio Romarno, who
shared certain traits in commaon with the Meoscholastic Revival, and
others, such as Joseph Kleutgen and Marchias Scheeben, who could
he said to helong to both movements in equal measure,

Pontificta Universita Gregoriana, L'Universita Gregoriavna del Collepio Rowana,
nel primo secole dalla restifezions (Foome: Tipografia Copgran, 1924), 24-25,
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Major Themes of the Roman School

The major theological themes of the Rooman School differed markedly
from other movements of the period. For the sake of manageability, the
tollowing discussion focuses on its central representatives who taught
at the Collegio Romane: Giovanni Perrone, Carle Passaglia, Clemens
Schrader, and Johann Baptist Franzelin.

A few preliminary clarifications are needed, however, in order 1o
orient this discussion toward the Fioman School's relationship to the
Menscholastic revival, which is often conflated with the movement
and comes closest to it in time, geographic, and insticurional repre-
sentation. First, one can indeed characterize the Foman School as
“scholastic” in a general sense. The major theologians of this group
produced a body of writings that was largely in question-and-answer
or thesis form, and the social context and purpose of much of these
theologians” work reflected concerns of maintaining ordered theologi-
cal tormation in a time of great intellectual experimentation and social
change. It would be incorrect, however, to characterize the Rioman
School as merely conservative theologians who were concerned to
preserve or revive a specific theological tradition within the Church.
The distinctive features of this movement were more complicated. On
the one hand, the theologians of the Foman School were all broadly
Thomistic on the question of fith and reason. Yet they were open
to interpreting Aquinas creatively, and in virtually every other theo-
logical question, the Dominican provided only one authority among
many others.” The Roman School could be referred to broadly as a
movement of eclectic scholasticism, since their representatives drew
upon fgures like Juan de Lugo, Francisco Suaree, Denys Petau, Louis
Thoemassin, and Johann Adam Mohler just as readily as they drew
upon the fathers of the Church or the schoolmen of the twelfth and
thirteenth centuries. Yet this characterization also leaves out certain
features that could be said to make up the heart of the movement and
that distinguished the Roman School from proceeding, contempo-
rary, and subsequent currents in Roman Catholic thought.

Three major themes need to be recognized in order to grasp the
distinct contours of the movement adequately: 1) The Roman School
wias an apologetic and ccclesiocentric movement that emphasized
the authority of the Church and, in particular, that of the papacy. 2)

" Heribert Schauf, e Einwohwwng des Heilipen Geistes: Dhic Lekree vor der nichrap-
propriterten Finwobsuey dec Helligee Cleties ale Heftrag zur Theoloplegeschichie des

newunzehnten Jahrwnderts unter besonderer Benichsichtiguny der beiden Theelogen
Clarl Passaglin snd Clemens Schrader (Freiburg: Herder, 1941), 30, |
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The Roman School was alio a movement of positive theology thart
emphasized creative retrieval of the past, particularly of the patristic
period. These two features culminate in the third major characteris-
tic, arguably the most distinct and lasting contribution of the move-
ment: 3) a robust renewal and expansion of the theology of tradition.
Each of these teatures deserves elaboration in turn.

First, the Roman School was an apologetic and ecclesiocentric
movement, emphasizing the authority of the Church and the papacy.
From a certain vantage point, the Rloman School represents a contin-
uation and heightening of anti-Protestant apologetics found among
classic authors of the post-Tridentine period such as Bellarmine and
Bossuer.™ Like these figures, the representatives of the Roman School
emphasized that Scripture alone was insufficient for establishing a
stable rule of faith for individual Christians or Christian communi-
ties. In breaking away from the authority of the universal Church,
Protestants raised the individual believer to the status of ultimate
judge in matters of truth in practice and in principle. This exultation
of the individual led, in consequence, to endless coclesial divisions
and social and political strife. Theologians of the Roman School
drew upon this classical anti-Protestant view and developed a more
claborate and abstract approach to apologetics for the nincteenth
century. They attempted to account not only for Protestantism but
also for Enlighrenment rationalism, atheism, religious indifferentism,
and secular democratic and secial movements, which they regarded
as threats to Christian faith and civilization. According to theolo-
gians of the Roman School, the perilous features of the nineteenth
century could be traced directly to the Protestant Reformarion and
to Protestancizing tendencies among Foman Catholics in places like
CGermany and France,

The key issue for the Roman School was the question of divine
authority and how that authority was mediated o the human race.
According to Perrone and his students, Enlightenment rationalism,
religions indifferentism, and democratic liberalism were formally
identical to Protestantism, even if they differed in the contents of

" Tor remarks on thas apologetic madition, sce: Srefania Tutino, Bmpire of Sels:
Roberi Bellarmine and the Chastian Commonwealih. (New York: Oxford Univer-
sicy Press, 20000, 1330 Sylvio de Franceschi, “Bossuet ultramoneain: Le centre
et 'unite de I'Eglse: sant Prerre dans 'ocuvee bossuetienne,” Les amis de
Bossaeet 30 (20089 14-35; and Frederic Gabriel, “Politigue, puissance coclesi-
astique, et nature de Uinstitution chez Bossuet.” Les amis de Bossier 36 (2009):
3601, See also Avery Dulles, A History of Apolegetics, 2Znd ed. (San Francisco:

lgrnanies Prress, MES), 15073,
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their beliefs. Each raised the human individual to the level of ulti-
mate judge in matters of religious faith. Such tendencies had been
present in various forms in and outside of the Church during the
early modern period. But in an age of increasing social and polit-
ical disenfranchisement of the Church, these same tendencies were
combated from Rome and reflected upon with renewed urgency and
depth. New questions of authority’s center and periphery, of regional
ecclesiasrical authority, of faith’s relation to modern philosophy and
scicnce, and of the Church’s relationship o secular political power
placed pressure on the Church from all sides and forced dogmatic
reflection upon a number of issues that once had been within the
domains of canon law, diplomacy, and local custom.

Second (2 above), the Roman School was a movement of positive
theology that emphasized creative retrieval of the past, and in partic-
ular the patristic period. The term “positive theology™ or “positive
theologian™ has roots in sixteenth-century humanism and was used
among some of the Roman School’s contemporarics to contrast the
movement with representatives of the Meoscholastic revival. The
term “‘positive theology™ implics an emphasis on the sources of
theology, such as Scripture, tradition, and the study of history and
philology, as opposed to the approach of “speculative theology,”
which tends to prioritize the development of a conceptually rigorous
and cohesive vision of the Christian faith."

This positive-theological approach had roots in the broader
context of early nineteenth-century Fome, Until recently, scholars
have paid little attention to Roome of the 1820s and 1830s, when the
major features of the Roman Schoaol first ook shape. Most Furo-
pean contemporaries considered Rome as intellectually retrograde
during this period, especially in the popular press, and this perception
persisted into later literarure in the nineteenth and twentieth centu-
ries. However, more recent research has shown that Rome during
this age was in fact enjoying a renaissance of sorte in the fields of
archeology, classics, philology, oriental studies, and the arts.”* Greg-
ory XVI (r. 1832-1846) encouraged these developments and raised

""" Fernando Dominguez, “Positive Theologie,” m Lexakon fur Theologic wnd Kinhe
(Freiburg: Herder, 199%), B:447.

= Christopher Korren, “Converging Worlds: Paul Cullen and the World of
Maure Capellars.” in Pawl Cullen and His World, ed. 1! Koegh and A. McDon-
nell (Dubling Four Courts Pross, 2011}, 34446, See alse the contributions in
Cregorio XVT: tra oscuranrizing e inpevaxione, ed. I Ugolini (Rome: Fabrizio

Serra, 2012); and Philippe Boutry, “Papaute et colture an xax® siecle: Magistere,
1rrﬂl¢k1r1)ﬂi(‘.l Ll".ul‘lﬁ:'m:' Wene d " histodre du wix sdecle 2}{ I:Q[H H-}: 31-54.
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a number of intellectuals to positions of prominence in recognition
of their scholarly achievements {Antonic de Luca, Angelo Mai,
Giuseppe Mezzofanti, Gaetano Moroni, Nicholas Wiseman, and
others).” The development of these fields had a significant impact
upon the approach o theelogy that germinated in the Roman School
during this period.

Representatives of the Roman School stressed the importance of
history, langnages, and philology, both in the practice ot theology
and in their methodological reflections on the subject. Some of s
members stated that theology was primarily an inductive science
of God’s word as a fact or gavopévoy that must always begin and
end with an investigation of the sources of Christian faith.” In
approaching the published works of the Roman School, one will
be struck by their extensive use of biblical and patristic sources in
their original languages. For Passaglia and Franzelin this sometimes
included references to works in Arabic and Syriac. The Roman
School’s broad positive-theolegical approach can be seen practically
in the carliest works from the School from the 1830s, atter which
it developed systematically in the 1840s and was expounded in the
18505 in explicit contradistinetion te the burgeoning Neoscholastic
revival. The Neoscholastic movement would retain clements of the
Roman School’s view of apologetics, yet the principled approach to
theology as a fundamentally positive science was largely set aside. The
Roman School’s priority of history, tradition, and the sources of faith
maost clearly distinguished the movement from the nineteenth- and
twentieth-century MNeoscholastic revival, The Roman School was,
in face, a self-conscious, eclecric, and largely successful movement of
theological ressourcement during the ape of Migne.

Finally (3 ahowe), these two distinguishing features of the Roman
School—an emphasis on ecclesial apologetics and on positive theol-
opy—culminate in a third feature of defining significance: a robust
and ecclesiocentric theology of faith and cradition. The Roman
School’s passionate interest in history and ecclesiology was grounded

" Karten, Converging Worlds” 4041, and Philippe Boutry, Sooenain ef pontie:
recherches prosopographiques sur la carie romaine o Uage de o eestauration (1814
1846} (Fiome: Ecole Frangase de Riome, 2002), 410, 427, 688, 767, For a lnvely
view of the Roman theelogical scene from o contemporanys perspective, see
Micholas Wiseman, Recollections of the Last four Popes and of Rome in their Times
(London: Hurst and Blackets, 1858), 435 31,

Carlo Passaglia and Clemens Schrader, “Edicorum Praciatio,” in oy Mete-
vii Avrelianensis ¢ Secietare Tesw Ohus de Thealogicis Dograribuz, 2 vols. (Roome:
Propaganda Fide, 1857), 1:iii—w, ar i1,
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in the conviction that the Church. as a social and sacramental insti-
tution, was the living continuation of the body of Christ in history.
This conviction governed the way in which the theologians of the
Roman School approached theology. In fact, it would not be an exag-
geration to claim that, for the Roman School, the Church constituted
the lfocws locorum of theological inquiry and Christian life.

There were different expostulations of sacred tradition within the
Roman School, but these contributions shared a number of defin-
ing themes. In keeping with the movement’s positive theological
approach, the theologians of the Roman School cmphasized that
faith rested upon the trustworthiness of the deposit of revelation as
speech or as an historical phenomenon or fact revealed by God. Since
the deposit of revelation was ultimately grounded in a divine person,
the theologians of the Roman School understood the depositum to be
certain, sufficient, and infallible, These qualities, moreover, extended
by necessity to the medium of the Church, which communicated
revelation, and to the custodians entrusted with safeguarding the
Christian deposit. Thus, the teaching office of the Church was
regarded as integral to tradition in history and the individual act of
faith was understood as oriented toward the magisterial structures of
the visible Church. Although Scripture enjoyed a certain ontological
and methodological priority in the theology of the Roman School,
the contemporary magisterium was understood as the extension of
theological tradition and functionally the ultimate arbiter of Chris-
tian truth,

Perrome and the Praelectiones Thealogicae

To understand how these three major themes of the Roman School
figured cohesively into their theological vision, one has to take note
of the movement’s historical origing and development. Walter Kasper
briefly summarized the relationship between the central representatives
of the Rioman School in his 1961 study. He referred to Perrone as a
precursor who set forth the fundamental conditions for the Roman
School and regarded Passaglia and Schrader as the movement’s central
representatives. Franzelin he considered a transitional figure who
belonged within the sphere of the F.oman School but ako shared
affinities with the Neoscholastic revival."

L LY

K:xp-r.l‘, ”I:l’ I.H:mf (200 Th&ﬂl‘am‘ 9. Fl::ll' Fl t'.un!r.:nlriunr_!lr apprj:ixﬂ ::l’ Fr.lr|1'.i=1:i:|'|
as a transitional figure between Perrone and Billot, see Lorenzo Bedeschi, La
curta romana durnte la orisi modernista; episodi ¢ metodi di gmerne (Parma, 11 Ugo
CGuanda Editore, 1968), 67n75.
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Kasper's characterization of the Roman School has been followed
in subsequent scholarship and is accurate enough as a basic descrip-
tion. To grasp the complexity of the movement, however, one must
also recognize certain asymmetrical relationships between these
thinkers and their theological contributions. In my own work, T have
come to regard Giovanni Perrone and his theological curriculum, the
Praclectiones Theologicae, not only as a precursor to the Roman School
but also as a normative context for the movement’s intellectual devel-
opment.” Perrone’s curriculum served a key social and institutional
function. As a central component of a social ritual, the curriculum
provided a longstanding and repeated set of authoritative parameters
and heuristics for ascertaining theological orthodoxy and also a driv-
ing reactionary ethos that shaped the intellectual atmosphere within
which the theologians of the Roman School approached their work.”
The curriculum and an abridged version of the text went through
more than eighty editions in the nineteenth century® Thus, any
adequate treatment of the Roman School or of this period of Roman

" For recent literamure on Perrone with bibliographic references, see Charles
.';lh.-.a, “Gil::l\ﬂrl[li Pr.-.l'r::lllr.'x T]:r:u]ugir_'al Curl‘il.'ull:uu:' ?m—ﬂ‘ﬁ: Fll‘u.-.a,, "Fai:]l,
Reeason, and Ecclesiastical Authority in Giovanni Permone’s Pracleationes Theo-
Togicar,” Coregorianmm 95,1 (2004): 159=77; and Jerome Rousse—Lacordaire, “La
cabale an service du chrisnanisme an xixe siccle,” Revsie de sciences philosaphiques
ef theologiques Ho.4 (2013): TO3-449.

Reelatively lietle methodological reflection has been done on how the recip
rocal relationships between ideas and imsttutions manifest themselves 1n
rule-infused rituals such as seminary lectures, ecclesiastical court cases, etc.
Such reflecoon wall be useful 1n bringing rescarch in intellectual history o
deeper engagement with seminal contributions in the msomnonal history
of modern Catholicism that have uppmm' in recent }-L-.u.rv—:m.h. as Carlo
Fantappies Chiesa romana ¢ modernita ginnidice (Milan, [T: Giuffre Editore,
2008) and Frangois Jankowiak’s La ceric rontsine de e 1X a Pie XI: le poiver-
nenrent central de I'Eglise ef la fin des Erats Pontifieace, 1846-1914 (lome: Ecole
F:mllli:ui.\.r: ilr. Rur:n‘-. Zm?]—ulnl wil.h {‘.ﬂ‘rlr.wr.u'ﬁﬁr;d.rir.'lr appr::a\:lu-.: !ut.l‘l. FLY
in Manuel Borutas Antibatholizienoes: Dewtsehland wnd Talien im Zeitalier der
europaischen Kulturkampfe (Gottingen: Vandenhoeck & Ruprecht, 2011). A
fow schematie reflections related to the subject include Gunnar Schuppert,
Verflochtene  Staatlichieeit: Calobalisiening als  Coversance—Ceschichte  (Frankfurt:
Campus Verlag, 2014), 28-35; Giuseppe Loring, “Meta-Institutional Concepts:
A MNew Cu!ngur}l ﬁ::ll' S-m.:ia] Glll.l.lll.lml,h Ramsia di Faleliva S [2“14}; 12?—3’9‘;
and Frangoise Waguet, Parler comme wee liere: Momalite et le savoir (X Ve — XXe
siecle) (Paris: Albin Michel, 2003), 72-112.

Ciacomo Martina, Storia, 62; Carlos Sommervogel, Hitliotheque de la Crnnpag-
i Jrjr'mr. Mowrlle Edition, 12 vols, (Paris: ﬁlplll::lllw. Picand, 1890-1932),
6:558-72, at 3550,




Ressourcement in the Age of Migne 5R9

Catholic thought more generally must involve a substantial discussion
of Perrone’s curriculum.

Perrone’s Praclectiones Theologicae first appeared in published form
in 1835 and was divided into four years, The curriculum devoted
considerable space to traditional doctrines such as de Deo Une et Trine
and de Sacramentis in the first two years. But it is the second half of the
curticulum and the broader structure of the Praelectiones as a whole
that are important for understanding the Roman School’s distinctive
prioritics and departure points in theological inguiry.”

Perrone introduced the Praelectiones Theologicae with a lengthy
prolegomena entitled  Tractatus de vera religione contra incredulous et
heteradoxos that often appeared as a separate text and sometimes in
vernacular translation during this period.® In this prolegomena,
Perrone outlined the philosophical and theological assumptions of the
Praelectiones as a whole. The first portion of the treatise argued for the
probability of revelation as a historical and external fact on the basis
of external signs and miracles,” The second section, Contra hereticos,
argued for the necessity of the Church as the medinm and custodian
of revelation in history.® Perrone held revelation to be beyond the
reach of any individual interpreter to determine and insufficient in
itself for providing a stable basis for Christian belief.® The Church
therefore was required for the correct understanding of revelation
and, in fact, functioned as the ambit in which potential believers
came into contact with faith’s motives of credihility.

These themes that inaugurated the Prelectiones Theologicae also
structured the curriculum as a whole. The third and fourth years of
the curriculum were devoted to theological methodology, or de lods
theologicis, in conscious retrieval of Melchior Cano's treatise of the
same name in the sixteenth century.® Perrone’s version of de locis

¥ The edition of Perrones curriculum cited for present purposes will be Pre-
Tevtiones .I!n'u'n.rq‘iimr, s i Cﬂ”rfﬂo Rowmarm M!,Jﬂiﬂnmm Prrrone ¢ Soviefale
Jrsu in e, Call. Theol. Pm_ﬂ:, 2 varls, (Paris: Maontrouge, 1841-1 842), Fl:glisl!
translations are my own.

® For overvicws of the treatise, see Peter Walter, e Frage der Claubertshegnand-
sitg ails innerer Erfaboing ol dem 1 Vaticanum, dic Stellingnatime des Konzils
vor dremn Hle!nxmud' der 7riwfmxn'.ufu-n roneischen T}'mnﬁwir (Maine: Matthias—
Grunewald, 1980}, 19-27; and Kasper, e Lebre von Tradition, 29=32.

' Perrone, Praclectiones Theolopicae, 1:17—164.

2 lhad., 1:163-232,

B lbad., 1:20.

o Melchior Cano, Reverndisami T2 Dvmare Melehdors Cand I‘;jﬂ.&rﬂ::ll; Clamariensts,
Ordinis Praedicatorum, ot Saomae Theologiae Professonis, ae Primariae Cathedrae in
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theologicis departed from Cano's in key ways, for it placed explicit
emphasis upon tradition, the Church, and the papacy in providing a
set of governing principles for the practice of theology.

Cano's Tradams de lods theologicis had an impact upon theologi-
cal instruction at the Collegio Romano ™ By the nineteenth century,
Perrone considered Cano’s treatise to be of universal importance for
Catholic theology, yet he also regarded it as insufficient for the nine-
teenth century and revised it almost completely.®

Perrone’s reconfiguration of Cano’s work simplified the treatise and
provided it with a rigorous internal logic. Cano’s treatise, for exam-
ple, offered ten theological loci with relatively minimal order. These
included seven argumenta propria: 1) the authority of sacred Scripture,
2) apostolic tradition, 3) the authority of the Catholic Church, 4) the
authority of councils, 3) the authority of the Church of Rome, 6) the
authority of saints, and 7} the authority of doctors of the schools. To
these seven, Cano added three additional loci that he referred o as
argumenta aliena: 1) arguments from natural reason, 2) the authority
of philosophers, and 3) the authority of human history.™

Cano's schema involved a certain degree of methodological order,
since he understood argumenta aliena, such as arguments from history
and natural reason, as serving an auxiliary function to argementa
propria, such as church councils and the authority of saints. There was
also some degree of precedence in Cano's treatise, since Scripture and
tradition held first and second place in the treatise, followed by the
authority of the Catholic Church, However, aside from this minimal
order, there was little in Cano’s treatise to clarify the relacionship
hetween theological loci and how these loci were to be applied
collectively in the practice of theology. Canos’s Tractatus provided a
handhook of sorts for theologians, but no clear point of departure and
method. Perrone regarded this schematic character of Cano’s work as
a significant deficiency in the nineteenth century.™

Acadenia Salomantinensi olim Pragfecti, e Locis $heopicis Libei duodeaim (Sala-
manca, ES: Mathias Crastins, lﬁl’:l?p:l.

n Juan Belda—Plans, La ruela de Salamanca ¥ la removacion de Le !ﬁrﬂﬂnﬁm en el xw{n
XFI (Madrid. ES: Biblioteca de Autores Cristianos, 20000, 83361,

% Perrone, Praelectiones Theologicae, 2:687.

T A succinet overview of Cane treatise can be found in Juan Belda—Plans,
“Introduccion gl::lw.ﬂl ]1isl.u.rrin::n—l.m||.ugi1.:," in Melcho Cane, e Locis Theole-
gieis, trans. and ed. J. Belda—1lans (Madrid, ES: Biblioteca de Autores Crishanos,
200}, bexxnii—xocax.

% Perrone, Praelectiones Theologicae, 2:687. |
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The third and fourth years of the Praclectiones Theologicae were
devoted to offering a new version of Cano’s treatise that would mect
the needs of Church leaders in the age of revolutions. In Perrone’s
version of D locis theologicis, four themes stand out, which the reader
will likely recognize as having significant roles to play in the First
Vatican Council in 1870: 1) the authority of the Church—especially
the papal magisterium, 2) the authority of Scripture, 3) tradition, and
4) the role of faith and reason in theological inguiry.

Perrone’s version of theological loci assumed the following order:
[third year| Part 1) the Authority of the Church and the Roman
Pontiff; Part II) the Authority of the Word of God Written, and On
Tradition; and [fourth year] Part III) The Analogy of Reason and
Faith. The order of these theological loci was of great significance for
Perrome’s curriculum. The text was clear that the Church—specifi-
cally the Church’s anterioritas—provided the basis for all theological
inquiry.® This was the case because the Church acted as mediator
and custodian of the Word of God. Hence, the individual act of faith,
regarded from its human side, was understood as a response to divine
authority mediated by and manifested within the Church,

It is in Perrone’s theology of faith that one can hest abserve his
commitment to theology as aspogitive science and his view of the
mediated and historically concrete nature of authority. Perrone’s
definition of faith began with God as revealer: he defined faith as
an intellecrual assent, aided by grace, to Gods Word as divinely
revealed.™ Yet faith’s formal motive was divine authority mediated
by the Church. In this way, Perrone could create the impression that
Christian faith itself was litcle more than a system of authority.™

As a texthook for training priests, the Pmelectiones arguably
lacked balance in its almaost singular focus on anthority. However,
it would be misleading to characterize Perrone’s thought—or the
Roman School as a whole—as promoting an exclusively top-down
vision of the Church. Decause authority assumed such a central
role in Perrone’s curriculum, it was of key importance to explore
the variegated dynamics of authority in the Church in addition to
its mechanisms and limits. Perrone’s treatment of the Church in
the Pracleciiones attempted to balance its institutional and juridical
emphases by proposing two foundational dimensions of the Church

B Ibid., 2:688—89.
o Ibad., 2:1360-01.
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to be held in unison. Perrone’s vision of the Church first built upon
traditional Bellarminian doctrines of institutional authority and
structure, but the curriculum also incorporated a renewed emphasis
on patristic sources that envisioned the Church from the standpoint
of the mystical body of Christ.

These two dimensions of the Church—the institutional and the
mystical—were presented as a polar, co-supporting synthesis in
Perrone’s curriculum. On the one hand, the Church was a society
of believers instituted by Christ as the medium of human salvation. ™
This society was governed by the successor of Peter and hicrarchi-
cally ordered as a sacramental expression of Christ’s relationship
to the world. Yet, Perrone also claimed that, “the society of the
Church constitute|d] an erganic unity.™ This unity was fundamen-
tally multi-centered and relational in character, and had to do with
the relationship between priests, liypersons, hishops, and the papacy.
Each constituent participated actively in the Church’s life by the
inner motive of obedience and faith.” This obedience and faith was
also an orientation to the Church as a whole according to one's place
within the Church’s mission and the body of Christ, “Since from this
mutual commerce, life may flourish,” he wrote, “unity too flourishes,
in just the way that the unity of the person, or of the individual in
a human suppaosit, and life flow forth from the mutual commerce of
soul and body.”*

This ecclesial orientation involved the vicar of Christ prominently
as head of the universal Church. The Praelectiones Theologicae tanght
that the commercium mutuum of head and members in the Church
constituted the Church’s essence and life.™ There was, however, rela-
tively little middle ground between head and members in Perrone’s
curriculum, and one could legitimately question whether the vision
of the Church in the text provided meaningful space for the magiste-
rial activity of individual bishops, synods, or councils, While this may
be a genuine deficiency of the Praelectiones, it is clear that Perrone's
view of how ecclesial authority was to be exercised in practice was
more balanced. John Henry Newman's famous “Essay on Consulting
the Faithful” from 1859, in fact, began with a six-page exegesis of

= Ibid., 2:691-97.

B lad,, 2:713-14.

o lkad., 2:733.

B Thad,, 2:734, See also ibid,, 2:722-27, 739,

o Thad,, 2:733-35, |
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Perrone’s subsequent work on how the magisterium consults the laity
in teaching so that doctrine arises ultimately from a conspiratio pasto-
rum et fidelium.* Although the Praelectiones’s language of the Church
as a commercium mutunm stressed the functional distinction between
head and members, the notion of active reciprocity on the part of all
members implied a dynamic and multi-centered reality.™

Perrone’s synthesis of the juridical, institutional, doctrinal, and
mystical dimensions of the Church was an important moment in the
development of modern ecclesiology. One can legitimately claim that
Perrone’s theology of the Church provided a model for dogmatic
developments concerning papal authority in the later nineteenth
century and also served as a precursor to communio coclesiologies in
the century to follow.™ Perrone’s curriculum reinforced and elabo-
rated aspects of the carly modern ultramontane theologies of papal
authority while providing the framework for a politically disestab-
lished and non-territorial exercise of ecclesiastical authority  and
Catholic identity.

The political disestablishment of the Church in nineteenth-century
Europe helped to inaugurate the centralization, or Romanization,
of Catholicism as a modern global institution, Perrone’s curriculum
helped the Church to navigate £hi shift with a comprehensive peda-
gogy that involved intense methodological reflection on the theological
plane. These developments facilitated the de-identification of modern
Catholic praxis and belief with local commitments and provided a
renewed governing ideal of the Church as the Body of Christ, a sacra-
mental reality that transcended political and territorial imaginaries.

*This formulation can be raced directly back to Perrone’s writings; see Charles
Shea, “From Irnph't;.h anal F.xrllil::il. Foeason to Inference and Asent: The Sigrlif'
icance of John Henry Mewman’s Seminary Studies in Fiome,” The Jowrmal of
Theological Smdies 67.1 (2016): 143-71.

% It merits suggesting that the dual ecclesiological emphasis of {2} authority/
1111¢|.1i1.1n14-. arlﬂ {h:l :i:|1ﬂ:iviq.|u.a] AFETICY Iy r.:|1|1.-.|'£= :i:n rhll'l. 'Fr!mn Fw.-.rl‘::llu-.':
¢x|1=rir.-.|||::r. @ :_]'r:suil..Tllis Irypl::ll.hﬁix wonld be difficult o substantiate on the
basis of Perrone’s published work, but a study relving on unpublished materials
may shed significant hght on the role of Jeswt spintuality n the development
of Catholic doctrine i the nineteenth century. Perrone's personal papers and
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(APUG 105 I-1V).

¥ Peter Walter made a similar case for Perrone’s student Carlo Passaglia in “Carlo
Passaglia: auf dem Weg mur Commumo-Ekklesiologie” in Theolopen des 19,

ahrnderts: eine Einfulrng, ed, P Neuner and G Wenz (Darmstade Wissen |
xr:llaﬂil.:ln-. “Ill_']!gl'.!',‘"!l,:ll'-lﬁ1 2002}, 16571,
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Other Members of the Roman School
Perrone’s Praelectiones exercised a decisive mfluence upon the subse-
quent representatives of the Roman School at the Collegio Romano:
Carlo Passaglia, Clemens Schrader, and Johann Baptist Franzelin. Each
of these theologians went through Perrone’s course of study and
lectured from the text at certain points in their careers. The imprint of
this formation is also evident in the writings of these theologians, and
each figure stands out in contributing individually to the theological
achievement of the Rioman School as a whole.

The two figures responsible for developing the methadology and
ecclesiological vision of the Roman School in its most unique direc-
tion were Perrone's students at the Collegio Romane during the 1830
and early 1840s: Carlo Passaglia and his protegee Clemens Schrader."
These Jesuits of a younger generation worked together closely on a
number of thealogical projects during the late 18405 and 18505, and
they can be said to have taken Perrone's ecclesiological vision in a
more mystical and devetional direction that was increasingly distinct
from MNeoscholastic approaches to theological instroction, which
gained influence as the century progressed.

Passaglia and Schrader worked together on a massive and unfin-
ished treatise, I Pioclesia Christi commentariorum libris guimfw!.‘“ Here,
much in alignment with the basic contours of Perrone's thought, one
encounters a vision of the Church that alternated berween visible and
invisible dimensions. Yet it was the mystical dimension that captured
these authors’ imaginations. Passaglia and Schrader provided space for
the historical origins of the institutional Church and spent numerous
pages in book 1 (Liber I: Eoapwyisdg, Ecdesiae Hypotiposis) exploring

Far hi]'tlingl‘.u]_‘l]::ir. relerences on P‘ngiﬂ, see Crianluca Eﬂl'l.ill, I',’nrrsﬂoﬁ'lxia
di Carde Passagha 1812—1887: Mit einer dewtschen Zusammenfassung (Munster:
Lit Verlag, 20000, 29%—378. For literature on Schrader, see Gabriel Andrianyi,
“Ine Mitarbeit des Dogmankers Clemens Schrader 5. an der Provinzialsyn-
ode zu Kalocsa 18637 Annwarium Historiae Goreilionan 44 {2012): 95-104:
and Herilbsert Sl'_'haufr “IThie Unfehlbarkeit der Kirche: die Lebre des Kone
ilstheologen Clemens Schrader,” in Bestellt zum Zeugnis: Festgabe fur Bischof
Dy Johnes Pohlschuneider zar Vollendung des 75, Lebensjalives wnd zur Feier des
S0 jaripen Priesterfubilasms, ed. K. Delahaye, E. Gatz, and H. Jonssen (Aachen:
Fil:h:l\{ Vr.l'l:g, 1.974}, 33054,

M For vols, 1 oamd 2, mee Carlo Pauaglia and Clemens Sd.']:ﬂl.ln.-.l', D¢ Eeelesta Christi
Commentari Libwi: Chiingue (Begensburg: G. losephus Manz, 1853). Vol
3 was published in 1856 0 the same series, and vols. 4 and 5 were never
completed.
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Hebrew and Greek and imagery from Scripture® They then spent
the bulk of their labor describing the Church simultancously as the
Temple of God indwelt by the Holy Spirit and as the Body of Christ
(BedvBporov), consisting of head and members, As they claimed, “the
Church [is] aptly and admirably called the mystical body of Christ
that is, the assembly of all those in which Christ manifests himself,
and interprets his life, through which he visibly lives among men, and
through which he so offers and continues the work of the economy of
salvation, that through it [the assembly] he frees men from captivity,
teaches them the truth, justifies them, and leads them to an eternal
crown.™

The individual believer's membership in the Church was under-
stood as an active participation in Christ’s salvific mission. This
membership was also seen correlatively as a spousal and Marian
participation in Christ's dynamic relationship to the Father and the
Holy Spirit." Passaglia and Schrader adopted Perrone’s idea of the
Church as a commercium mutunm 35 a point of departure, but they
elaborated this vision along a Trinitarian horizon that emphasized
thealagical relationships between divine hypostases in correlation
with the economy of salvation.”® The various strands of their reflec-
tions converged upon the Churgle as the incarnation of Christ and
provided a framework for a rich and multivalent theology of history
and tradition. After a lengthy discussion of scriptural analogies of
the Incarnation and of the Church as historia Christi et apostolorum,
Passaglia and Schrader summarized their vision of Christ and the
Haoly Spirit in history, which implied a dynamic, lived reality:

And iz this not of course true when at first the Only Begotren,
made flesh, éopivwaer év fuiv, dwelt among ws? Or when first
he could be seen by the eyes, perceived, and touched with
hands? Mot before He was conceived in Mary by the power
of the Spirit coming upon and overshadowing her, might the

2 Ihid,, 1:1-29,

“Ecclesiam apte luculenterque vocari corpus Christi mysticum, id est eorum
ommum coctum in quo se Christus mamifestat, suamque vitam cxplicat, per
quem conspicuus inter homines degit, et per gquem salutans oeconomiae opus
it prnfr.-rt abgue continuat, ut per eum henmines a captivitate liberet, veritatem
:!ni.':-:l,,, nestitia :!:mr:i, et ad .u-unpi!r.rnﬂ:m LTI FI.‘.I'\L‘IIJ{JI.H ﬁhi;l., 1::"“'!—33,
at 38).

S bad., 1:T0-80.

4 Ibad., 2:107-25. See also cspecially 3:1-26. |
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holy Offspring come into the light. If therefore the history
of Christ, the history of the Head, the history of the First
Born, can be thought analogously [avaldywg| to be a para-
digm [mapddewypa) for all Christians, for all members, for all
seccond-born brethren, then it seems to me not unreasenable to
be able to conclude that no man has access to the Church, to
the mystical body of Christ, and o the communion of saints,
before a kind of breath of the Spirit should have blown on him,
and drawn him out of darkness, and, by the font of light and
truth, in some way at length joined him to God *

Passaglia and Schrader developed these Marian and Christological
themes in book 2 (Liber IT: Hpoypancdg, De Ecclesiae Existentia) to
articulate a theology of the visible Church that regarded apostolic
functions as expressive of the theandric and preumatological missions
of divine persons in history. " Apostolic tradition, the life of Christ,
and the temporal and eternal missions of Christ and the Spirit were
regarded here as distinct but related spheres forming a single life.
The approach taken in De Fedesia Christi presupposed that the most
appropriate way of exploring the Church was to recognize Christ as
mapdaderypa and, indeed, to presuppose a genuine communication of
idioms between the Church and Christ.*

Schrader and Passaglia developed these themes further in book 3
(Liber I11: Armodoyixds, e Ferlesiae Causis), which explored the rela-
tionships between the Church as visible societas and as corpus mepsticume.
This section of e Fedesia Christi investigated these relationships in
terms of various modes of cavsality (efficient, instrumental, exem-
plary, formal, material, and final} in relation to Trinitarian misions
and temporal dimensions of the Church, Book 3 is a work of extraor-

M YErore same vera q_l:l:lll:ll::l primuwm Unigenitus caro Fac s iaxl}m’.rsv Ev Pi;.LIEI',

habitavit in pebiz? aut quando primum vider: oculis potwit, perspici, mani-
busque contrectari? Mon antea quam virtute supervenientis mm Manam
Spirtus, lamgue obumbrantis conaiperetur, concepusque sanctus i hocem
veniret, 51 EFE historia Ehrim’.i, histusria 1.'J|:i|.is:1 histosria prillmg\-.rlir.i censeri
avaloyws potest mapaberypa cuivsgue christiani, cuivsque membri, fratrisgue
minoris; mihi videor colligere non inepte posse, nullum antea homimbus ad
eoclesiom. ad noystoicum Chrso corpus, communionemgque sanctorum aditum
patere, quam illos aura quacdam Spiritus afflaverit, ¢ tenebris secrevent, et cum
e lucis wriul.isqm-. finte :|i|:||.||::| andem pacto coniunxerit™ I:'il:litl., 234,

emphasis original).

T Ibid., 2:8391.
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dinary detail and cannot be adequately summarized here, but some
illustration of the authors” vision in the book will provide a sense of
the depth and originality of De Ecclesia Christi as a whole.

The book opens with a discussion of the Church according to three
dimensions of efficient causality: the Father, as principle motive cause
of the economy of salvation; the Son, as the principle cause through
whom the Church exists; and the Holy Spirit, as the principle cause
by which the Church was drawn together, nourished, and perfect-
ed ™ Passaglia and Schrader develop the meaning and connotations
of cach type of causality through elaborate philological commentary
upon scriptural and patristic writings and then circle back upon these
Trinitarian dimensions in subsequent chapters, each time along a
different plane of causality and temporal expression, so that the visible
and invisible dimensions of the Church elucidate one another from a
kaleidoscopic array of vantage points, The various institutional and
historical features of the visible Church thus emerge recursively from
within a biblical and Trinitarian vision, ™

For example, Liber [{] discusses the formal cause of the Church as
the power or principle drawing the various members of the Church
into unified activity and then approaches this cavsality from distinet
but interrelated sub-perspectivgad Passaglia and Schrader regarded
the Trinity as the “interior™ formal cause of the Church, taking reve-
lation as their point of departure:

Again, if the Scriptures are consulted, it is plain that men are
joined to the Church and made her members in the name of the
Father and of the Son and of the Holy Spirit. But just as men are
added [to the Church in the name of the Trinity], so also they
compose the Church in the name of the Trinity: in this way the
Church ﬁﬁme_ffl's the tabernacle and i‘tmp!e af!ﬁe 'I"rinir}r, Indeed we
read, “For do you not know that you are the temple of God and
that the Spirit of God dwells in you? If one will then violate the
temple of God, God will ruin him; the temple of God is indeed
holy, and you are |that temple|.” We read, *You indeed are the
temple of the living God.” We read, “for you will know I am
in my Father, and you in me, and [ in you.” We read, “If one
loves me and will keep my word, my Father will love him, and

¥ Ibid., 3:3-26.

' See for example, the discussion of Peter (ibid.. 3:237-38).
o lbad., 380102,
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we will make a dwelling with him.” And on the contrary we
read, “1 pray so that all may be one, as you Father are in me and
I in you, so that they may be one in us. I in them, and you in
me, so that they may be consummated in one.”™

Yet, for Passaglia and Schrader, the Trinity s no less the formal inte-
rior cause of the Church than the Word of God made flesh. Christ,
as son of the Father and of Mary, manifested the inner sommercivm of
the Trinity within the temporal order and drew the secietatem fidelivm
together into a united activity of obedience, charity, and worship.
Passaglia and Schrader marshaled an impressive field of scriptural and
patristic evidence to illustrate their case, ranging from Christ as head,
body, spouse, and life of the Church, to the one in whom all fullness
of divinity dwelt®?

They further developed this line of approach to highlight the Holy
Spirit, whose mission was united with Christ’s during his temporal
life and who was later sent to guide the Church into the perfection
of unity and truth.®* Passaglia and Schrader then returned upon the
subject of the Trinity and the various causes of the Church in order
to incorporate this pneumatic dimension:

And so there can be no fuller harmany between the efficient and
first cause of the Church and her internal formal cause. For just as
the efficient canse is God the Trinity and particularly the Word
made flesh and his Spirit, to whose divine power the origin
and the growth of the Church are most indebted, so also the

“Porm consultis Seripturis, Pﬂlilr[l el M{iurgi homines ecclesiae, elLsgue
membra effici in nomine Patris et Filn et Spirntus-sanct. Quemadmodum
vero ecclesiae adiunguntur homines, ecclesiamgue componont in nomine
Trimtatis; ita ecclesia fpsa fabernacilim est templumgue Trnitariz. Legimus enim:
N escitis (L I.r.-|r|p1|:||r| Dei estis, et Spiritus Dei habitar in vohis? 5i quis
avateriny EEl:nI‘bIlnn 'Dr_-i Ui:\law.-ril, (“xp-g-.n!r_-l ||.1|.1 n I')o.-.Lu.; Wr[IFlLLIII L-.lli|11 ni:'l EH RIS
tum est, quod estis vos.” Legimus: ‘Vos enim estis templum Der vivi) Legimus:
‘Cognoscetis quia ego sum in Patre meo, et vos in me, o ego in vobas” Leg-
mus: ‘51 quis diligie me, sermonem meum servabit, et Pater meus dibigic eam,
et manstonem apud eum faciemus’ Ac rursum legimus: ‘B ogo ut omnes unam
siinl:, sicut tu Pater in ime el 1] in ez, ul el eri n ||L:||!sis i snt, F!\u n v.-.is,
et in me, ut sint consummat in unum’” (ibid., 3:803; emphasis original).
The authors paraphrased 1 Cor 3:16—17, 1% 2 Cor 6:10; John 14:20, 23 and
17:20-24 of the Lann Vulgare respecovely, along with commentary upon the
Greek text in the Mootmotes,

" Thad,, 380417,

o Thad., 3:820-23),
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Trinity is what fills the temple of the Church by its divinity;
Christ is he who, with the Church—as a head with his body
and as a bridegroom with his bride and by his own flesh—come
together into a certain extraordinary kind of unity; and the
Spirit is the one who by the sharing and influx of himsell and
of his gifts makes the Church grow and fashions her and raises
her up to an almost heavenly preeminence.™

Passaglia and Schrader then circled back to discuss “external formal
causes” of the Church, which they delineated according to four distinet
regulae (fided, actionds, communionis, ritwali ac lituegica). They described
cach repula in social and historical terms acconding to the Church’s
various functions of evangelical proclamation, charity, obedience, and
sacramental participation.® Thus, e Felesia Christi exhibits a basic
openness to an elaboration of the Church’s visible dimensions,

The specific institutional functions of the Church—such as the
authority of bishops and the papacy—were not set aside altogether
in Passaglia’s and Schrader’s work, but such features were presented
in close view of their final cavses and without the same degree of
development in practical institutional matters, as in Perrone's curric-
ulum ¥ Monetheless, in De fiangia Christi, Passaglia and Schrader
offered a paradigm for conceiving of Christian revelation, tradition,
ecclesiastical offices, and individual life that was of arresting gran-
deur and drew deeply from biblical sources and the broad course of
Christian tradition. The vision of e Eelesia Christi would provide
a theological foundation for a number of the Roman School’s later
contributions. Even though the unfinished treatise is nearly forgotten
today, it undoubtedly ranks among the most extraordinary ecclesio-
logical works in the modern era,

The achievement of Passaglia and Schrader in e Feesia Christi
offers a captivating example of how a specific vision of the Church

*  “laque plenior nequit esse concentus inter efficientens prisdpensque coclesiae

caussanm, et imfermm cinsdem causam formalens, Sicut cnim illa ese Dens Trincas,
ac nomunatim Verbum caro factom, elusque Spiritus, quorum divinae virtuti
origo, incrementaque coclesiae in accepns maxime referuntur; ita Trinias eso
quae ecclesiae 1.'.-.||:||1||||:|1 S04 MEnine n.-.ph-t, Christus et el U ecclesia,
EAMQUAIM CApUE CUm SU0 COTPOTS ©f SPONsus CUIm S0a SPOons, suigque carne in
eximium quoddam unitatis genus concurnt, et Spiritus est qui sulmetipsius
suorumgue munerum conumumcanone et illapsu ecclesiam vegetat, fingit cr
ad praestantiim fere caelestem extollit” (ibid., 3:824-25; ﬂrlphasi:. mine),

M Thad,, 3:R27-29, |

See also ibad., 3:124-72.
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can develop along divergent paths under the influence of personality
and circumstance. It is significant that both authors began expostulat-
ing their work on the Church while in exile from Rome during the
Republican Revolution between 1848 and 1850, While the return
of Pius [X and the Jesuits to the city marked a clear shift in the polit-
ical and theological atmosphere in Riome for the next several decades,
reactions to this shift ok different forms. Figures like Perrone,
Passaglia, and Schrader tended, during the 18505, to focus on more
properly dogmatic or theological questions in theology, which was
a turn that largely began in exile in England and Belgium. Others,
such as the theologians who founded the journal La Civilta Cattolica
in 1850 or members of the new generation like Joseph Kleutgen and
Henry Manning, emphasized philosophical, pedagogical, and prac-
tical questions.

These shifts in the political atmosphere in Rome after the revolu-
tions of 1848 did not occur without friction among members of the
Roman School. 1t was in part due to these shifts that Passaglia and
Schrader began work on a new edition of the seventeenth-century
French Jesuit Denys Petan's (15831652} Opus de Theologicis [agmai-
ibus. ™ They believed that Petau’s work offered a model of their posi-
tive-theological approach and a wide-ranging introduction to patristic
theology. In a programmatic introduction to the edition, Passaglia and
Schrader offered a defense of their theological method, and it is here
that one finds the closest attempt at a self-conscious articulation of the
distinctive positive-theological approach of the Koman School

The collaborative labors of Passaglia and Schrader were inter-
rupted in 1857 when their Jesuit Superior, Pieter Beckx, transferred

*  Pietro Galletti, Memorie storiche intorno alla Provincia Romana della Compagnia di
Cresw, dal®arno 1814 all'amne 1994, vol. 1, 18741849 (Pravo, I'T: Tipografia
Grachetn, Figho, E.C., 1914), 548-61.

L ]-.Iel:]rs Pv.-.r.au. Dﬁrnr.ﬂ':' Priawri Ann-!r‘.mrmh ¢ Sovirlale .Frr.u If_)_pu1 n'r mw;
Drogmatibus, ed. C. Passaglia [and Clemens Schrader] (FR.oome: Propaganda Fide,
1857).

“ See Chrstoph Beginner, “Idic pneumatologisch-anthroplogischen Ansatze in
der Trinitatslehre des Dionysius Petavius und ihr Finfluss aul die *Foomische
.';q.:llulrr' urr E:.-Lu Pﬂmgliu ulul JI::III'-I.[I[I “'.lIvl‘.i:l. Fl‘:l:lm-.lin:' .‘.—furnfjﬂrm f.'Iﬂlrﬂ-
gische Zeitschrift 62 (2011): 343-55. The most concise summary of the Roman
Schools theological method can be found in Cataling Arevalo, Some Aspees of
the Pheology of the Mystical Hody of Chrisr in the Eolesiology of Ciiovamei Perrose,
] Fmrq.ﬁa, and Clevners S’.’lmﬂ'ﬂ:'”lmﬁwfdm qfﬂlr Roman Cﬂ”l’i’! ire the Mid—
Mireteerethe Ceneery (Foome: Pontificiae Universitatis Gregoriana, 195%), 3-8,
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Schrader to Vienna, where he remained until 1867 Schrader’s move
took place over the objections of both theologians, and Passaglia's
fiery temperament caused problems for his standing in the Church
before and after the cvent. Shortly after Schraders departure,
Passaglia resigned from his chair of theology at the Collegio Romano,
and in 1859, he left the Jesuit order altogether.™ The two theologians’
lives and theological activities shifted markedly after these events, and
their subsequent writings can be regarded as two distinet paths along
which the theology of the Roman School could develop.

Schrader’s appointment in Vienna was designed to bring clerical
instruction there in line with the increasingly wliramontane atmo-
sphere of Rome. His success in the city was debatable, but the work
he accomplished clearly reflected the Roman interests during a time
of increased assertivencess of secular powers, which included the
Austrian Empire. Schrader’s two-volume theological lectures, De
[nitate Romana ommentarius, publishl.:d in 1862 and 1866, represent
the fullest development of the Roman School’s understanding of
papal authority in relation to the Church,* In the first book (Liber
I: Afaxmixdc), Schrader retained the same Christocentric point of
departure from his days working on De FEeclesia Chisti with Passaglia
in the 1850s, but he refocused chis approach primarily for the purpose
of expounding upon the Church as a visible institution:

But if the foundation is guarded by statute law and rule, so
that the society of men be human, the form and exemplar is
prescribed by catholic and Roman unity, namely the God-Man
[& BedavBpomog]., so that it should be more perfect and noble, so
that it should be a Christian society. For if the natural society of
men follows the analogy of a human body physically |guokig|

' Carlin, eccesiologia i Cardo Passaglia, 29-45.

2 Giacomo Martina, Storia della Compageia di Cesw in Italia, 18141983 {Brescia,
IT: Meorcelliana, 20003), 147-51.

# See Laurence Cole, “The Counter-Reformation’s Last Stand: Awstria,” in
Cuiltwre Warrs: Seeular-Clatholic Conflict in Nimeteenth-Cerntury Enrope, ed. C. Clark
and W. Kaiser {Cambndge: Cambridge University Press, 2004), 285-312; and
lln.-. \rﬂl‘inusi l;lrntri1'r|:litr||:. in Kldhrhmﬂ{m T?m! umf i n'm wan’m‘hnn‘nn;
Abetere des Tetereationalen Kﬂﬂoqm'um‘ des Tiroler Gl hitsvereins fSrl'!ilm ﬂr:m}
im Kolpinghans Bozen, ® Nevember 2012, ed. G. Preifer and J. Mossing (Inns-
bruck, AT: Universitats Verlag Wagner, 2001 3).

“ Clemens Schrader, e Unitate Romana Commentaring. Liber [ Aidoocrocdc.
{Frr.ihul'g: Hr.nlv.-.r, '|ﬂﬁ|2:|1' Sq;.hra:ll.-.r,, rJr [ Trntate  Romaea ﬂlmmmfarl'uﬁ. f.lfrﬂ

Zllpayparnicag (Vienna, AT: Sumptibus Maver & Soc., 1866).
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animated, and therefore of a human composite, then nothing is
[more] manifest than that Christian society is to be completed
after the analogy |avaloyiav] of Christ the man in whom
dwells bodily the whole fullness of divinity, and therefore after
the analogy [avakoyiav] of that composed hypostasis, so that
it may truly be what it is called. But then the association of
human society with Roman unity will be no more harmful to
it than it is harmful to human nature if it be drawn into the
intimate association of divinity by the eternal Word.™

Schrader’s second volume (Liber I1: Hpayparxog) developed the
Juridical dimensions of the Church and offered a lengthy compen-
dium of biblical, patristic, medieval, carly modern, and magisterial
sources in support of a nearly uncompromising version of ultamon-
tane papal anthority. At over seven hundred pages in total and cover-
ing every age of Christianity, the treatise was the most formidable
elaboration of ultramontane ecclesiology written during this period.

Carlo Passaghia’s path was quite different from that of his younger
collaborator. After leaving the Society of Jesus, Passaglia moved to
Turin where he joined the cause of Italian unification and employed
his creative skills as a writer to that end. Although most of Passaglia's
writings during this period were brief or ad hoc, the vision of the
Church found in this work remained in alignment with the Trinitar-
ian focus of his earlier writings. Passaglia scressed the spiritual claims
and beauty of the Church while emphasizing that the pope’s tempaoral
authority remained only accidental to his office as pastor of the faith-
ful and guardian of the deposit of faith.*

“Verum custodito per statutam legem ac normam fundamento, ut hominum
socictas csse humana possit, ab unitate catholica cagque romana simul etiam
pracstituitur forma atque cxemplar, & Seavllponog, ut perfectius illa ot nobi-
|i||s,, (118 i.']!:riﬂ.ian: swrdetas sl, 51 oenim ||ut||r.t1is I‘uullil:l:l:n socielas |I|:|:|11:|::i
corporis animati §WEIKES, humanique adeo compositi dvaloyiay sequitur:
nihil manitestus est, quam societatem christianam ad dvadoyiavy hominis
Chrisn i gquo habitabat omms plemtudo divimatatis corporaliter, adeoque
w,l &W.L.D'fi.d\' r:ul:nrilwil'.n-. :i“i||s< Irﬂjnsr.'.l.l.r_-us (2175 v,-.xigunijalu, il vere xir_ Auae
vowatur, Sed tum consociatio humanae societatis cum romana anitabe mon
minus illi nocebit, quam humanae naturae nocut, ut a Verbo acterno n no-
mum divinitatis consortiam attrahercour” (bad., 1:41-43).

® See for example, Cado Passaglia, I porifice ed il principe, ossia la teolagia, la filo-
sitfia, ¢ fa politica messe dacordn in ordine al prindpate avile del papa, dialogh (s.1.:
s, 18600 and Passaglia, Fa Casa di sua Emimenza Reverendissima i Cardinale
Carolama DV Andrea, Vescowo Suburbicarie di Sabing, Abate Ordinanio di Subiaco,
(Turin: Tipografia Tormese, 1867). Ths latter text summarized books 1-3 of
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Passaglia was suspended of his priestly faculties on account of these
political activities for the rest of his career, but he was undeterred by
the measures and went on to criticize the Syllabus of Errers and aspects
of the burgeoning Neoscholastic movement.*’ His writings nonethe-
less never crossed over into heterodoxy, and he openly accepted the
definitions of the First Vatican Council and was reconciled to the
Church a few months before his death in 1887

The last central representative of the Roman School was Johann
Baptist Franzelin, who became a Professor of Oriental Languages at
the Collegio Romane and later replaced Passaglia as Chair of Dogmatic
Theology in 1858." Franzelin made a lasting impact upon Roman
Catholic thought on tradition in the wake of the Vatican Council.
His 1870 Tractatus de Divina Traditione et Soriptura™ was described by
Yves Congar in 1960 with ambivalent admiration as “almost a classic
work™ that inspired numerous other writers between the First and
Second Vatican Councils.™

Franzelin has been somewhat accurately regarded as a transitional
figure, falling between the currents of the Koman School and the
MNeoscholastic Revival. ™ This has to do, in part, with the fact that
Franzelins 1858 appointment in Dogmatic Theology was part of a
broader initiative to bring the Collegio Romano’s corriculum more
into alignment with the thought of Thomas Aquinas.™ A recent arti-
cle by Hector Scerri has shown in what ways Franzelin's published
reflections on God and the sacraments, which came out of this
appointment, were indebted to Aquinas’s thought in both structure

e Eoelesia Christi Commentarionon (1853,1856) on pp. 61=104. The rest of the
treatise (on pp. 105—470) was devoted to articulating elaborate distinctions
regarding the limits of papal authority and the rights of bishops.

S Carlin, Leceesiologia di Carda Passaglia, 223-25.

¥ See Pasaglas published articles from 1880 (listed in Carlin, L'ecersiolopia di
Garlo Passaylia, 377),

“  TFor a sketch of Franzelins life and thought, see Peter Walter, Johawn Bapiist

Franzelin 1816— 1886, Jeswit, Theologe, Kardiral (Bozen, 1T:Verlaganstalt Athe-

a1, 19487} for his conceprt of tradition and hibliographic references, see Franz

Gil.'l:l’, s Pn‘n:ip der _th'.l!f.fu‘.'lm Tmn'l-ll-rm Mﬁjﬂiﬂ. napli'i.! Frﬂn:r'{fz'l {Rzg\ellﬂhzrg;

_Ttuepl: Habbel, 1973), 339-52,

loanms Bapt. Franzeln, Tractatus de Divina Traditione et Scripowna. (Foome: Typis

5. C. de Propaganda Fude, 1870).

™ Ywes Congar, La tadition et les traditions, 2 vols. (Paris: Cerf, 1960; repr. 20110),
2:251-52,

L] K.‘ISPBL rh'r I,riurr (2 T;m‘!r'.h'ﬂu, ?':F?l_

7 Pontificia Universita Gregoriana, L'Universita Gregoriana del Collegio Romano,

24-27. |
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and content. Yet, for Scerri and virtually every other reader of Fran-
zelin's work, the theologian remained a patristic thinker at heart.™ A
mere glance at the footnotes throughout Franzelin's work reveals an
abiding fascination with the Eastern patristic writers and a prodigious
facility in oriental languagces.

Franzelin's work also falls squarcly within the sphere of the Roman
School on the guestion of faith and tradition. His Tractarus de Divina
Traditione et Scriptura, in particular, brings the Roman School’s themes
of faith, reason, authority, history, the Church, and the primacy of
the sources of revelation into an impressive synthesis. The treatise
represents the culmination of the movement’s contributions to the
theology of tradition.

Franzelin began the treatise with a prolegomena on the positiv-
ity of divine revelation and the necessity of the believer's response
of faith. Revelation, according to Franzelin, originated with God's
Word and the divine initiative of grace.™ As such, fith’s origin
enjoyed a supernatural certitude that was distinct from natural forms
of knowledge, and the contents of faith fell into the natural domain
only in part, The human act of faith (fides qua) was an assent to
this Divine Word with the aid of grace. Similar to Perrone's work,
however, the discursive credenda of Lahgistian belief, such as the three
persons of the Trinity, constituted only the material object of faith.™
Faith's formal motive was the human will's grace-assisted response
to divine authority, In this way, faith as an act had no necessary
relationship to premises of human reasoning. Authority was under-
stood rather as reeognized with the aid of grace and, as such, authority
invested the Christian message with an epistemically self-warranting
dimension.”” The act of faith in Franzelin’s work had as much to do
with obedience as it did with intellectual assent.

Moreover, in Franzelin's treatise, faith fundamentally involved
the Church. The certitude and objective infallibilicy that faith
enjoyed had its origin in God’s power and trustworthiness. Yet, in
order for this certitude to go beyond an abstract ideal and extend to
the contents of faith in a meaningful way, the same certitude and
infallibility needed to extend to the Church, the medium through

" Hector Scerri, “The Wevival of Scholastic Sacramental Theology after the
Publication of Aeterni Patris,” Irish Theological Cuartedy 77.3 (2012); 265-85,
at 276,

"™ Franzelin, Trectets de Diving Trditione et Soriptuna, 23,

% Iad., 52023

T lhid., 526-33. |
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which faith was presented to believers in each age.™ This infalli-
bility applied to the whole Church not only by a certain functional
necessity but also by Christ’s promise. However, Franzelin drew
distinctions regarding the dynamics of this feature. The Church as
a whole enjoyed what he referred to as the infallibilitas passiva, since
the Church remained safeguarded by Christ’s promise and the active
guidance of the Holy Spirit.™ This infallibility could also express
itsell in an active way, however, through the magisterium. For these
reasons, Franzelin regarded the proclamation of the Church as the
supreme norm for the interpretation of Scripture.®

Franzelin referred to these ecclesial features of faith, authority,
and obedience as the “internal principles”™ of tradition, which were
inextricably bound with the objective integrity and continuance of
Christian faith through history® Hence the act of assenting intellec-
tually to the Christian message involved a concrete response to divine
authority manifested in the contemporary magisterium. There was,
as Franzelin argued, an “intrinsic nexus hetween the principles of
tradition and the properries of Christian religion,” as well as a neces-
sary relationship between the Church and the depaosit of revelation as
an integral whole.®

s 1]
The Roman School and Modern Catholicism

This overview of Perrone’s work and of the main proponents of the
Roman School has only covered a handful of their most important and
representative contributions and, so far, has not included a discussion
of their wide-ranging influence in the nineteenth century and beyond.
The impact of the Koman School is too broad to be covered in a single
article, but since very little research has been done on this legacy, a few
general remarks are necessary,

Any discussion of the Roman School’s influence needs to begin
with the diffuse contemporary impact of Perrone’s theological curric-
ulum. The Praelectiones Theologicar and an abridged version of the text
went to over eighty editions during the nineteenth century.® This
figure is all the more striking when one considers that the Praelectiones

T Thid., 23, 28-32.
T lbid., 9445,
" [hid,, 182-93,
M [hid., 3749,
2 [hid., 37.

¥ Martina, Storia della compagria di Gesw in Italia, 62; Sommervogel, Bibliotheque
de la Compagnie de_fesus, 6e338-72, at 35860, |
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was an expensive, multi-volume Latin text that was not intended tor
general consumption. The places where the curriculum was in use
were also significant. The Collegio Romano alone trained over three
hundred bishops during the nineteenth century, and the curriculum
was also employed in other educational centers in the city such as
the Germanicum and the Propaganda® In addition to widespread use
in Italian seminaries, Perrone’s curriculum spread to other parts of
Europe by way of those who studied in Rome. Nicholas Wiseman
used the curriculum for training Oxford Movement converts, for
example, and George Darboy used the text after he became Arch-
bishop of Paris.®™ The curriculum was also used in other important
theological centers such as Wurzburg, Innsbruck, and Louvain.™

The Roman School’s direct influence upon magisterial develop-
ments in the nineteenth century was not unrelated to the status of
the Praelectiones and was highly significant. Perrone published several
important works against the followers of Georg Hermes in the 1830s,
and he was later involved in the scrutiny directed toward Lonis
Bautain's work, This theological labor quickly became instantiated
in papal teachings and formed precedents for definitions later in the
century.”’

The Roman School’s work for the definition of the Immaculate
Conception of Mary emerged from central themes in the move-
ment's thealogy of tradition and the Church and was also decisive.
Perrone published the first major treatise on the definability of the
Immaculate Conception in 1847 at the request of Pius I1X. The
treatise was designed to precede the Pope's encyclical Ubi Primum
(1849), which surveyed the world’s bishops on the possibility of a
new definition and had an impact upon their responses. Perrone’s
Latin treatise went through eleven editions between its first appear-
ance in Ovctober of 1847 and the definition of the dogma in Decem-
ber of 1854. Perrone and Carlo Passaglia produced schemata for
the preparatory commission that was responsible for drafting the

¥ Shea,"Giovanm Perrone’s Theological Curriculum,”™ 80001

= [hid., &11.

¥ For lnnsbruck, see Meufeld, “Zur “Romischen Schule” im deuwschen Sprach-
raum,” 32340 for Louvain, see JI::IIIH.[I Tekx, La Santa Sede tra Lamernais ¢ Sar
Tommaseo J’Aqm'lm.' L condarna &F Crevard Casimir ”bqqﬁ: ¢ della dottring dell™1 -
versita Cattolice di Lovario, 1834— 1870 (Watican City: Archivio Segreto Vaticano,
2005), B0-57, and Leo Kenis, D Theologische Faculteis te Lesiven in de nepentiende
eenny, 1834- 1889 (Brusscls, BE: Paleis der Academien, 19492) 221

o WWalver, Dhe Frage der Chuﬁtmﬂxxmu&urw als frmerer ﬁ:_',f—u.hnmxl 17—14,
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definition, and their work played an important role in shaping the
final decree.™

It was in the years preceding and immediately following the defi-
nition of the Immaculate Conception that the Roman School was
at the height of its social prestige. In 1849, John Henry Newman
reflected on his time in Rome as a recent convert and claimed that
Perrone practically represented the highest theological authority in
Rome.™ Heinrich Denzinger, a student of Perrone and Passaglia,
began publishing his famous Enchiridion Spmbolorwm in 1854 and
included the propositions that Perrone drafted for the fdeist writer
Louis Bautain to sign in the 1856 edition™ These propositions
remain in Denzinger to this day, in its forty-third edition. It was
around this time that Perrone was referred to in a French edition of
his work as the “prince of contemporary theologians,™!

The Mecscholastic movement increasingly gained influence after
the return of the Jesuits to Rome in 1850, and by the end of the
decade, the movement began to overtake the Roman School’s influ-
ence in the theological instruction of aspiring priests. However, the
influence of the Meoscholastic revival invelved primarily younger
generations whose formative experiences were the revolutions of
1848 and the loss of most of the territory of the Papal States in 1859
and 1860, By the end of the 1860s, those holding offices of power
in the Church were stll predominately those formed by Perrones
curriculum and by other representatives of the Roman School, and

¥ Perrone’ schema for the bull Ineffabilis can be found in La solenme definizione
del Dogma dell Tmmacolate. Concepimento i Maria Santissima: A ¢ docimenti I,
ed. Vincenzo Sardi, 2 vols. (Rome: Tipografia Varticana, 1905), 2:22-38. His
influence on the decree of the Tmmaculace CImt'.ﬁ.‘.pﬁl::lll is covered in Giulio
da Membero, [a Jlj"ml'bifilu dell immacolata conee=iorne I'Il'xurl- serftti ¢ neell aitiita
Criovarmi Perrone, 5.0, (Milan, IT: Centro Studi Cappuccini Lombardi, 1961].
See also Charles Shea, “Father Grovanm Perrone and Doctrinal Dievelopment
in Rome: An Overlooked Legacy of Mewman's By on Development” fournal
_ﬁlr e Hu'lm':p qfﬂ.vfndrm Tl‘mollm ) ,7_t'l'f_lr|‘iun_'||'i ﬁlr LITSTE S Thﬁwﬁrhir 201
(2013): 85—116, at 110-16.
See Shea, "From Implicit and Explicit Feason to Inference and Assent,” p.bé.
Henrnch Denzinger, Enchiridion Symbolorum guae de rebus fidei et morom a coma-
Tty ovcumenieis of summis Inm!ifvﬁlu emararrdt, 3rd edition {WLlﬂ]:ul‘E; Sumpti
bus Stahelianus, 1836), e 123, Denzingers lln.-.l::lll::lgit.:l formation in Faome is
treated in Joseph Schumacher, Der “Dienzinger”: Gesduchite wnd Bedewtung eines
Buches in der Praxis der neneren Theologie (Freiburg: Herder, 1974), 56-5%, 8388,
* Frederic-Edouard Chassay, “Notice bibliographigque.” in Giovanm Perrone, Le
pmﬂnumﬁﬁm ef la ".'i‘ff Jr_jrm', trans, A, Peltier [_T"::ri';; Lawnis Vives, 1854}, i,
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although the MNeoscholastic movement was beginning to reach its
carly height at the time of the First Vatican Council, the Roman
School still enjoyed nearly hegemonic influence in circles nearest to
the Pope in the years preceding the event.

The Roman Schools impact upon the decrees of the First Vati-
can Council was in fact decisive. It would be no exagpgeration to
claim that the First Vatican Council represented the Church’s de
facto enshrinement of Perrone’s and the Roman School’s theol-
ogy in magisterial teaching, even if that appropriation was cut
short when the Council was adjourned in the summer of 1870 and
remained an incomplete expression of the Roman School’s overall
theological vision.

I have made a broad case for the Roman School’s impact upon
the Council clsewhere, but a few remarks will serve to illustrate
this influence here.™ The Theological Preparatory Commission for
the First Vatican Council was established in 1867 and dominated
by members of the Roman Schoal and their former students. This
commission was charged with producing the schemata that would
ultimately become, with relatively minor changes, the documents
defined at the Council in 1870, Perrone, Franzelin, Schrader, and twio
of their students, Joseph Kleutgen (1811-1883) and Franz Hettinger
(1819=1890), would play important roles in this commission’s work,
for they each produced and redacted schemata that formed the foun
dation for texts proposed and ultimately adopted on the floor of the
Council,

The Constitution on the Catholic Faith, e Filins, was originally
drafted by Franzelin and later redacted by Kleutgen, who was charged
with only altering the presentation of the original schema™ The final

" For more detailed treatments of the Fooman Schools influence on the Vatican

Council, see Shea, “Grovanm Perrone’s Theological Curriculum and the First
Vatncan Council™; Jose Vallar, “La Escuela Romana y la const. Pastor Aefemus
I.!I.'! (1i|r|1 iliii val.u ATHN rl'l .4!|’]!Hdr|‘llm Hl.lrﬂ‘fl:.ﬂ" (.‘wufl’]‘:lmwr 1:‘ [:‘I.m'll:l 11}'1—1‘;|
Schauf, “IMe Unfchlbarkeit der Kirche,” 339-54; Jose Gomez-lleras, “La
constitution el Filius v la teologa del cardinal |.B. Franzelin™ Revista espanola
de teofopa 23 (1963): 137-90; Gomez-Heras, “La consutunion i Filing y la
tenloga del candinal ], 1, Franzelin (continuacion),” Revdsia espaenla de teologu
25 (1965): T9—=114; and Gomez-Heras, “Ta constitution D Filiis y la teologa
del cardinal |.B. Franzelin (continuacion),” Revista espanola de teologra 27 (1967):
37597

For the sake of accesability, citations from the officially promulgated texts
will come from Heinrich |'.|‘L-|:|:f.i.|:|t:rr._ Frchiridion 1:r-rl|f'mhmlm J.l;]'-lm'rl'n:lrrnll el
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version of Dei Filius closely conformed to Kleutgen's revised schema
and to the Roman Schools theological vision.™ The text assumed
a positive-theological stance on the deposit of faith,” highlighting
divine authority and the Church’s role in maintaining the integrity
of revelation and providing the context in which the act of faith was
possible. The words of Dei Filins are worth citing in full: “In fact,
it is to the Catholic Church alone that belong all those signs that are
so numerous and so wonderfully arranged by God to make evident
the credibility of the Christian faith. In fact, the Church by herself]
with her marvelous propagation, eminent holiness, and inexhaustible
fruitfulness in everything that is good, with her catholic unity and
invincible stability, 15 a4 great and perpetual motive of credibility and
an irrefutable testimony of her divine mission.™’

i Filins was explicit about the necessity of receiving faith
through the teaching authority of the Church, but the text did not
g0 into detail regarding the precise dynamics of faith as a divine and
human act.” Even a cursory reading of the document and its overall
structure, however, demonstrates its indebtedness to the labors of the
Roman School on these matters.

The Vatican Council's constitution Pastor Aeternus equally demon-
strated the influence of the Rggman School and, in particular, the
vision of the papacy set forth in Perrone’s Praelectiones 'Theologicae.
In the Praelectiones, the authority of the papacy was treated inde-
pendently from the authority of the Church on account of the
subject’s importance, which was a procedure also followed in the

declarationem de rebus fidei et monn, od. ! Hunermann, 43rd Latin-English ed.,
trans. K. Fastiggs, and A. Mash (San Francisco, CA: Ignaous 2012), and will be
abbreviated 15 and numbered :l.'l.'nrl:lillg to sections standardized in recent
editions. The Latin editions used for the Vatican Council in Denzinger come
from Sacrormm concilionmm nova et amplissima collection, ed. 1. Mansi, et al., 33 vols.
(Leipzg: H. Welter, 1758=1927), 51:430-6 ([ Filins) and 52:1330-4 (Pasor
Aeternus), and are normally the preferred texts among speaalists.

Fur Hl x;l.lt.-.—hjrh:irlu l.:ulnl:arisun uF Fﬂn'.r_ulin's alll.l K1elllgv.e||‘.|. Dl'.hi,‘.r[l'-lbl wir,h
the final text of Dvi Filins, see “Anhang V—V1,” in Hermann Pottmeyer, Dier
Celanibe vor dem Ansproch der Wissenschaft: Der Konstitution uber den katholischen
Colawben “Dei Filins" des Ersten Vatikanischen Konzils und die wmveroffentlichien
Mﬂxﬂ‘#&f}l Fiten  der vorhereitenden Komndcson ['Frr.:il:lurg; Fltcn:lt-.rI 1'9(181],
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dogmatic preparatory commission. One of Perrone’s students, Franz
Hettinger, completed the first schema for the decree in April of 1869,
and it largely followed the lines of Perrone’s votum presented earlier
in the year”™ Clemens Schrader then revised the schema into nearly
the form it assumed at the carly stages of the Council. The question
of papal infallibility, however, was reserved for the Council itself™
During the Council, a further student of the Roman School and
translator of Perrone’s work, Willibald Maier (1823-1874), who was
Ignaz of von Senestrey's peritus, was responsible for producing the
final caput addendum on papal infallibility (April 1870)."

Although Maier’s contribution would be debated intensively by the
Council participants, the broad contours of the final text conformed
strikingly with Perrone’s teaching on papal authority from the third
year of the Praclectiones Theologicae. The Council taught that the pope
receives his authority directly from Christ by virtue of his promise to
Peter (Praelectiones, 2:920). This authority, when exercised ex cathedra
for the definition of faith and morals, is also infallible (ibid., 2:1018—
21), since the certitude of revelation itself requires the infallibility
of its safeguards and instruments (ibid., 2:929). The pope finally
exercises this authority through the power of his office, not from
the consent of the Church (ibid., 2:934). In short, the First Vatican
Council's dogmatic teachings on faith, reason, tradition, and papal
authority represented an adoption of central themes from the third
and fourth years of Perrone’s theological curriculum while includ-
ing further nuances from the influence exerted on the preparatory
commission and later deputations by representatives of the Roman
school, most importantly Schrader, Franzelin, Joseph Kleutgen, Franz
Hettinger, and Willibald Maier.

The definitions of the First Vatican Council clearly stand as one
of the Roman School’s most significant contributions to modern
Roman Catholicism, but this achievement has been largely torgot-
ten today. To some degree, this was because the prominence of
the Roman School was quickly losing ground at that time to the

" lose Maria Gomez-Heras, Temas Dogmaticos del Conilio Vaticano I: Aportacion
de la Comision Teologica preparatoria a su obra doctrinal, wotos y esquemas ineditos, 2
vols. (Vitoria: Eset, 1971), 2:562—03; for Perrone’s votum, see document A—S¢
{ibid., 2:661-74); tor Hettinger’s schema, see document A=8i (ibid., 2:777-84).
1 Abd.. 2:504.

WU Klaus Schatz. Vaticanmum 1, 1869%-1870. 3 vols. (Paderborn: Ferdimand

Schoningh, 1992-1994), 3:19. |
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Meoscholastic Reevival, and by the end of the century, Perrone’s work
had been virtually abandened in Rioman circles.™ Yet, even despite
this rapid eclipse, the achievement of the Roman School continued
to shape the Church in important and subtle ways.

For example, Gioacchino Vincenzo Pecci, the future Pope Leo
XK (r. 1878-1903), can be regarded as expanding the Roman
School’s vision in magisterial teaching. As a seminarian {1824-1832),
Peced studied under Perrone at the Collegio Romane' and went on
to use the Praclectiones Theologicae as archbishop of Perugia ™ At the
First Vatican Council he also headed a group of bishops in examining
an important schema on the Church produced by the Theological
Preparatory Comimission,"

Scholars have observed recently that Pece later consulted drafts
from the Vatican Council and that these drafts played a significant
role in his magisterial teaching as Pope™ In particular, Leo’s encyc-
lical on the Church, Saris Cognitem (29 June 29, 1896), strikingly
displays the theological achievements of the Roman School on
the Church, the magisterium, tradition, the act of faith, and papal
authority."” The encyclical can be interpreted as filling in the largely
implicit ecclesiological lineaments that connected ei Filius and
Pastar Aeternus, hut the intellecsiakroots of Saris Cagnitum have never
been studied." Though it seems likely that the Roman School had

" This is according to a student at the Gesmamicum, Konrad Grober, in Klaus
Schate, Geschiclite der ﬂ'mf.ﬂ‘iimjrnn'trn {THTJ—T?X.T_}, 5 vols, (Munster: Aschen
dedT, 2013), 2:165,

'™ Benno Kuhne, Unser hedliger Vater Papst Leo XIII: in seinem Leben und Wirker:
(Emnsicdeln: Karl & Mikolaus Benzinger, 1880), 21235,

M Ada et Decreta Sacromim Conciliomm  Recentionum. Calledio Lacensis, & wols.
{Fn-.ihuis: Hr.nlq-.l', 1R7T0-1 '392}, f1;?f|1 N

" Bruno Bellone, I weemd della Stata Pbrlh_'ﬁn'a al Concilio Vatiame T {RDI‘J‘.I.I::

Pontihicia Universita Lateranense, 1966), 15860, The schema “Decretum et

canones de ccclesta Christ™ can be found in Gomez-Heras, Temas Dograticos

del Conglio Vaticano I, 2:466-T8.
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Catholicism from Ceregory XV to Bewedict X1 (Leiden: Bnll, 2013), 39,

M Acta Sanctae Sedis, XXV12:708-39; English translation can be found in Clawdia

Carlen, The Papal Encydicals 18781903 (Waleigh, NC: Pierian Press, 1990),
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a significant impact upon Leo's teaching, this impact will never be
traced fully until the background of his thought is explored in greater
detail.

It is probable that the influence of the Roman School in the
twenticth century was also significant, but this question remains
untouched in the scholasship. Scbastian Tromp, for example, was
known to have worked extensively with the ecclesivlogical writings
of the Roman School in the Gregorian University archives, and these
writings formed an important part of Tromp’s classroom instruction
during the 19305 As many readers of this journal will be aware,
Tromp is widely regarded as the primary author behind Pius XIT%
encyclical Mystiei Corporis Christi (June 29, 1943) and, as seeretary of
the Theological Preparatory Comimission, played a significant role in
the composition of Lemen Clentinm at the Second Vatican Council '™

Tromp's student Heribert Schanf was the first major scholar of the
Roman School in the twentieth century and a perites at the Second
Vatican Couneil. He worked closely with Tromp in the Thealogi-
cal Preparatory Commission at the Council and worked on Lumen
Coentium and Dei Perhum""" Schaof also prepared editions of previ-
ously unpublished ecclesiological warks from Passaglia and Schrader
in 195% and 1961, which was early enough to have had an impact
upon discussions among preparatory commission members or general
segion participants.”"? The contributions of both Tromp and Schauf
remain largely untreated in the literature on Vatican 11" and the

" Heribert Schauf, mtro. to I Corpore it mrystico sivr de eveleida Clrist
theses: die H'e“m'ﬂblgﬁ‘ des Kam:'r'.f;!hoﬁl:@w Clemteres Selerader S._i'., art Hand sefnes
veroffentlichen wnd wnveroffentlichen Schrifttums, ed. H. Schauf (Freiburg: Herder,
1954}, Einfuhrung, 7.

U Stefano Alberto, “Corpus Suum nrpstice constituit” LG T) La Chriesa Corpo
Mistico i Cristo el primo capitolo defla “Tumen Cention™: storia del testo dalla
“Mystic Corporis al Faticane I con referimenti alla attivita comaliare del P Sehastian
Tromp, 5. (Foegensburg: Friedrich Pustet, 1996), 4354,

" Personenlexikon zum zweiten Vatikanischen Konzil, ed. C. Card, M. Quisinsky, and
P Walter (Freiburg: Herder, 2012), 2349,

" Heribert Schauf, e Canrpore (haisd nypslin s dr evelesia Christe theses; Schauf,

T coneilits orcumeniets: teses Carali H:nq‘ﬂfa de coneilifs n'rglu‘ Tl i ad B ona-

nes Pontifices referuntier (Fretburg: Herder, 1961},

Tromp's diary of the Council, for example, was edited only recently in Sebas-

tian Tromp, 5.)., Konzilstagebuch mit Edawteringen wed Aleten ans dee Arbeir der

Tl‘n‘aﬁwiwhrn Faomnisdon I Visikanisches Kml:'r'.f, ed. A, von "l"v.-.l.ll'r:-r|1'm|::|l1 2 vols,

(F.ome: Pontificia Universita Gregoriana, 2006). Schaut’s three-volume diary

remains unedited in the Domarchiv in Aachen with a photocopy version in

the Archiv der Hochschule St. Georgen, Frankfurt am Main.
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legacy of Perrone and the Roman School up until our own time will
never be known fully until their contributions are better explored.
Particularly in the French- and English-speaking worlds, Perrone
and the Roman School have been almost completely lost in the
collective memory of scholars, Yet it remains undeniable that their
influence upon the development of modern Catholicism was of
defining significance. The movement served as a driver for the devel-
opment of Roman Catholic dectrine on the act of faith and its rela-
tionship to coclesiastical authority and tradition during an age of great
transformation on all levels of society. In meeting the challenges of
the nineteenth century, the Roman School built upon carly modern
contributions but also embarked upon a monumental collective proj-
ect of theological ressourcement. Without their renewed exploration of
the Fathers of the Church and other ages of the Christian past, the
movement’s contributions to tradition, papal authority, Mariology,
and the theology of faith and reason would hardly be imaginable.
These contributions had a broad and lasting impact upon the
Church as a modern institution. The Roman School helped to
establish a new balance of center and periphery in the Church and
helped to reorient the juridical and magisterial functions of the
papacy for the Church to meet the challenges of an era that was
and remains increasingly pluralistic, global, and multi-centered in
outlook. In attempting to meet these needs, the Roman School
provided the Church with a broad constellation of principles and
conceptual tools for navigating the modern world intellectually and
as a social institution, and these contributions remain important
features that shape Catholic thought up into our own time, Perrone
and the Jesuits of the Collegio Romano may be almost forgotten in
the twenty-first century, but it would be difficult to envision the
Church today without their achievements. N




